Abstract. Historically, Pakistan has nurtured an interpretation of
Although the Islamic Republic of Pakistan has only existed as such for seventy years or so -about one human lifetime, -the Indus Valley region that would become Pakistan has a centuries-long tradition of cultivating a tolerant, open interpretation of Islam, historically infused with Sufi tradition. Recent decades have, however, seen the rise of conservative Wahhabi Sunni Islam in Pakistan, exported from Saudi Arabia with much success, owing to many factors but especially the 1970s oil shocks, the 1979 Iranian revolution and the Soviet invasion of Afghanistan in the same year. While Pakistan is currently experiencing many difficulties on many different fronts, hard-line Islam is one of the most serious of its challenges, resulting in much sectarian violence as well as contributing to institutional immobility and stagnation in education, culture and politics, not to mention the situation of women more specifically. Although Wahhabi influence has been present on the Indian subcontinent since the 18th century, the focus of this paper will be contemporary and stress the accelerating fundamentalism in Pakistan since the 1970s 1 . This paper gives a brief history of the Wahhabi religious tradition in Saudi Arabia, compared to a very different tradition in Pakistan, and then examines the Saudi imperial project at a precise point in time, beginning in 1977 when Zia ul-Haq took control of Pakistan by force of arms with a mission to "Islamize" society. Then, the author of this paper will consider the legacy, after Zia's death, of this religious imperialism and the current debates, consequences and problems it engenders and how it is represented in the press and in contemporary historical fiction.
The Wahhabi tradition takes its name, as Muhammad Iqbal reminds us, from "the great puritan reformer, Muhammad Ibn' Abd al-Wahhāb, who was born in 1700", and although Iqbal recognizes the great reformer's influence, he nevertheless highlights Wahhāb's ambivalence, engendered by his uncritical acceptance of tradition:
" […] inwardly this movement, too, is conservative in its own fashion. While it rises in revolt against the finality of the schools, and vigorously asserts the right of private judgment, its vision of the past is wholly uncritical, and in matter of law it mainly falls back on the traditions of the Prophet." 2 Iqbal too was conservative in his own fashion, despite his efforts to harmonize scientific and religious thought which leads to a certain ambivalence in itself; he was Iqbal, p. 200. an outspoken foe of the Ahmadi sect, for example, arguing that the Ahmadis must be excluded from the Muslim community in the interests of Muslim solidarity 3 . It is this uncritical, "retrograde" Islam, unchanged since the 18th century, that Saudi Arabia is said by its critics to export, as Thomas Hegghammer summarizes:
"Saudi Arabia occupies a central place in the modern history of militant Islamism. Since the oil boom in the 1970s, the kingdom has promoted its ultraconservative Wahhabi interpretation of Islam across the world.
[…] To many in the West, Saudi Arabia is synonymous with, and partly responsible for, the rise of Muslim extremism in the late twentieth and early twenty-first centuries." 4 Even so, this conservative Islam did not originate in Saudi Arabia 5 . Lacroix's work on the history of the Sahwa insurrection suggests that any consideration of modern Saudi Islamism should begin in the 1950s, when exiles of the Muslim Brotherhood began settling in the kingdom; the Brotherhood itself had been founded in Egypt in 1928 by Hasan al-Banna and helped bring Nasser to power in the summer of 1952, for which they were repaid with repression by the military regime 6 . Although they were forbidden from opening a branch of the Brotherhood on Saudi soil, they were nevertheless given wide access to the education system, as Lacroix, citing Lashin Abu Shanab in a 2002 speech, recounts:
"The Muslim Brotherhood -Egyptians and non-Egyptians -played an essential role in the development of the kingdom, particularly in the areas of moral education, general education, and Islamic culture.
[…] They played a considerable role in the creation of institutes and universities, and in teaching, writing, and the establishment of educational programs for the children of the kingdom at a time when on one else in Arabia was able to take on that task!" 7 Thus, the members of the Brotherhood were well-positioned in the 1960s and 1970s, at the time of the "Islamic Awakening", or Sahwa, the social movement among young Saudis which sought to politically "Islamize" a society which had, in the past, separated religion from the domain of politics, a domain controlled by the 3 Citing Naveeda Khan, who interprets Iqbal's anti-Ahmadi position as a "defensive action" necessary to preserve Muslim solidarity, "In trying to show how the needs of modern Islam, of the necessity to set Muslims on the course to self-striving, demanded the expulsion of Ahmadis from the fold of Islam, [Iqbal] The success of the revolution in Iran in 1979 also politicized Islam along sectarian lines, and the Wahhabi hardliners found themselves courted by those in power as a counter-balance to the Shia "threat" in Iran: "They played the role that their predecessors in the Muslim Brotherhood had played in the past against Nasser. They thereby became indispensable to the regime, which offered them an ever-increasing number of opportunities." 15 As it will be seen later, violence against the Shia minority in Pakistan remains common, and the lack of adequate responses leads one to suspect a certain amount of complicity at the institutional level. Finally, the Soviet invasion of Afghanistan in 1979 created a common cause for Muslims around the world, the jihad funded not only by Saudi Arabia but the United States as well; the high-level support of extremist Islamism in the decade-long war is undoubtedly one of the most serious strategic errors of the twentieth century, a geopolitical blunder with no thought given to the long-term consequences, which are still being felt today. Even in Saudi Arabia, Lacroix reminds us that Wahhabi Islamists were largely nationalist in their objectives, responding with only lukewarm enthusiasm to the call to jihad, even as Saudi conservative Islamism was becoming more political elsewhere around the globe in the recruiting of jihadis, identifying their enemies as both the godless West and non-Sunni Muslims, especially the Shia and Sufi sects Although the call to jihad was successful on an international scale, the Wahhabi religious establishment within Saudi Arabia remained skeptical: "the Afghans were considered 'bad Muslims' because they belonged to the Maturidi school (close to the Ash'arite school, which allows some room for reason, earning denunciation from the Wahhabis) in matters of creed, followed the Hanafi school of jurisprudence, and were inclined toward the practice of Sufism."
18 Hegghammer reminds us that through the early 20th century, non-Wahhabi Muslims were considered non-Muslims in Wahhabi religious thought, an exclusivist position which evolved especially after the regarding the charismatic religious figures al-'Awda and al-Hawali, see Mamoun, F. . Peshawar, because of its location -closer to the Afghan border -was to become the hub of Islamist activity in the 1980s, first as a location for Saudi charities and religious organizations, which allowed the Saudi state to distance itself from official support for the Afghan jihad, even though, Hegghammer contends, "Many of [the Saudi charities] extended logistical and other services to combatants in addition to their humanitarian or missionary activities"
21
. Weapons destined for Pakistan were sent through Saudi Arabia, with CIA support, and Hegghammer also notes that the Saudi ambassador gave Osama bin Laden logistical support in 1985, moving a bulldozer from Saudi Arabia to Pakistan and then on to a training camp in Afghanistan
22
. This active Pakistani cooperation with Saudi Arabia and the United States is understandable, given the war in Afghanistan, yet is only the tip of the iceberg regarding Saudi influence in Pakistan; the war, in fact, was a convenient excuse and an opportunity for Pakistani leaders to receive billions of dollars of Saudi and US aid, thus providing the necessary resources for one man, General Zia ulHaq, to pursue a program of radical Brotherhood/Wahhabi Islamization of Pakistan, which he could not have accomplished otherwise. Of course, Pakistan was founded in 1947 as an Islamic republic, a homeland for India's Muslims, although its founding father, Mohammad Ali Jinnah -a Shia -was cautious in his approach to the role of Islam within the structure of the new nation, at least if one considers his oft-cited "secularist" speech to the constituent assembly: "You are free; you are free to go to your temples, you are free to go to your mosques or to any other place of worship in this State of Pakistan. You may belong to any religion or caste or creed -that has nothing to do with the business of the State." 23 Jinnah's untimely death left Pakistan without its charismatic leader and opened a breach for his successors, both military and civilian and often clearly secularist, to exploit Islam for political purposes: the "modernist" Ayub Khan, for example, had to replace "Islamic" in the official name of the Republic of Pakistan, and Z. A. Bhutto, not known for his religious devotion, declared sharia law and also excluded the Ahmadi sect in cold (and often erroneous) . But it was Zia who, well beyond simple political maneuvering, embarked on a mission to Islamize Pakistan along Wahhabi lines.
As it has been said, Pakistan -or the territory that would become Pakistanhad for centuries been a Muslim land which enjoyed relative tolerance between sects and benefitted from the influence of a more mystical, popular form of Islam, Sufism, including its reverence of saints 25 . Ayesha Jalal suggests that Pakistan's reputation as a "relatively liberal and modern Muslim state" continued until the early 1970s, when the Pakistani civil war of 1971 and the loss of the eastern wing created the conditions, even before Zia's accession to power, for an anti-secular backlash and Saudi incursion:
"Unaccustomed to learning from history and more comfortable with myths of an imagined past, Pakistanis were susceptible to the Islamist charge that the ruling elite's lack of religiosity had caused the country's disintegration. . Zia's first confrontation with the Shia was related to the payment of alms, or zakât; while compulsory for the Sunni, such payment was optional for the Shia, and Zia's attempt to compel the Shia to pay such alms was met with violent resistance which, according to Mohammad-Arif, not only undermined Zia's authority and angered the military, but increased worries that the Iranian revolution was directly politicizing Shia activity in Pakistan
30
. Reacting to this fear of the Iranian "contagion" spreading to Pakistan, Zia embarked on a project to strengthen Sunni educational institutions, notably through the creation of madrasas, or Koranic schools linked to the major Sunni schools of thought and often funded by Saudi Arabia; the exponential multiplication of madrasas is one of the major elements of Zia's Islamization policies, the effects of which are still being felt today 31 . Zia also pushed for extremist reforms in the judicial and political arenas, many of which are still in effect, as Shamsie reminds us:
"Lashing, amputation, stoning to death-all in public. Most offensive of all to Muslims for whom theirs was a religion of justice, the Hudood Ordinances allowed for rape victims to be tried for adultery and stoned to death. islamopediaonline.org/country-profile/pakistan/islam-and-education-system/madrassasand-militancy>. Although one of the effects of madrassa education still being felt today is the extremist ideology being inculcated in a relatively small percentage of the schools, in the author's view, the far greater demographic time bomb is related to the fact that the madrassas generally do not provide Pakistan's burgeoning youth population with the necessary skills to find gainful employment.
the Hudood Ordinances, Safia Bibi, a blind 13-year-old girl who was raped but couldn't identify her attackers, was found guilty of adultery and sentenced to imprisonment, a fine and a public lashing."
32
The religious parties, especially the JI, could not believe their good fortune. After thirty years on the margin, they now had access to power at the highest level; Qadeer reports that in 1978, fully two-thirds of Zia's ministers were appointed from the ranks of the religious parties 33 . For the first time since Partition, instead of a secular government which deployed Islam as a political tool, the roles were now reversed: "Islamists had their opportunity to utilize the state's authority to push their social and cultural agenda.
[…] the drive for an Islamic order came to mean changing culture and reorganizing society." 34 The Soviet invasion of Afghanistan and the resulting decade-long war would reinforce the role of the madrassas as the first step in the process of recruiting and training fighters for the jihad, the holy war, as would Zia's open door policy to international networks of what Olivier Roy calls "Islamic brigades", many of which were associated with the Muslim Brothers, a policy encouraged and funded by both the United States and Saudi Arabia, a policy which would have disastrous effects long after the Soviet withdrawal in 1988:
"[the Afghan jihadi] were heavily subsidized by the Gulf States, especially Saudi Arabia. This Saudi largesse also took the form of training grants, gradually introducing a much more 'Wahhabi' influence which was quite hostile towards local religious traditions, both learned and popular. This was the setting for the development of the movement which became known as the Taliban." 35 The militarization of Islam and the US and Saudi support of international Islamic brigades has created unintended and far-reaching consequences around the globe as these holy warriors have remobilized in other regions after the defeat of the Soviet Union. The paradox is striking; Muslim warriors whose mission was to defeat godless communist invaders are still active in Afghanistan and Pakistan and elsewhere, yet most of their victims are in fact other Muslims, victims of the ongoing tensions between Sunni and Shia. Saudi Arabia's imperial project in Pakistan continues unabated, fanning the flames of sectarian violence with petrodollars; Zia's legacy, rather than uniting Pakistan under the banner of Wahhabi Islam, is instead one of almost daily killing between Muslims themselves, widely reported in the Pakistani press and an important element of contemporary Pakistani historical fiction. A 2012 article from Press TV, entitled "Carnage of Shia Muslims in Pakistan", deplores the current situation, qualified as nearly genocidal, before tracing the historical roots of the conflict: "With thousands of Shia Muslims killed over the past few years in Pakistan and over 400 murdered in recent months, the killings have practically amounted to genocide." Longstanding institutional complicity regarding anti-Shia violence is taken to be self-evident:
"That the Shia mass murders have continued over the years with no legal and judiciary source or law enforcement agencies having sought to put an end to these brutalities indicates that these acts are but to be considered as part of a systematic and organized plot prodigiously funded and ingeniously engineered by internal and external forces…" Other leaked US cables further incriminate Saudi Arabia in the funding of extremist Sunni groups operating within Pakistan, such as al-Qaeda, the Taliban and Lashkar-e-Taiba [which] "probably raise millions of dollars each year in Saudi Arabia"
40
. Pervez Hoodbhoy's 2009 article, "Is Pakistan Emulating Saudi Arabia?", gives an overview of Zia's legacy of Islamization and arrives at a very pessimistic conclusion:
"For three decades, deep tectonic forces have been silently tearing Pakistan away from the Indian subcontinent and driving it towards the Arabian peninsula. This continental drift is not physical but cultural, driven by a belief that Pakistan must exchange its South Asian identity for an Arab-Muslim one. Grain by grain, the desert sands of Saudi Arabia are replacing the rich soil that had nurtured a magnificent Muslim culture in India for a thousand years.
[…] Now a stern, unyielding version of Islam (Wahhabism) is replacing the kinder, gentler Islam of the Sufis and saints who had walked on this land for hundreds of years."
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Hoodbhoy blames Zia in the first instance, citing the Afghan war and other factors that have been already mentioned and goes on to accuse every succeeding government of cowardice regarding their refusal to significantly overhaul the Pakistani education system, especially its madrassas which supplied "cannon fodder" during the war and today turn out unemployed students who reproduce "a grim and humourless Saudi-inspired revivalist movement that frowns on any and every expression of joy and pleasure" 42 . Hoodbhoy especially deplores the degraded condition of women, including women from the upper classes who had, for a time, been spared the constraints of their poorer sisters; speaking of his own experience as a university professor, Hoodbhoy laments: "The Saudi-isation of a once-vibrant Pakistani culture continues at a relentless pace.
[…] Many of my veiled female students have largely become silent note-takers, are increasingly timid and seem less inclined to ask questions or take part in discussions." 43 Despite other constraints, Pakistan is fortunate in having a functioning free press, a press which does not shy away from controversial issues, as some of the preceding examples show, both from within and without Pakistan. The Saudi imperial project has also been treated in other forms of nonfiction works, such as essays, theses and the like, and indeed some of Pakistan's most notable fiction writers also write for the press and in other nonfiction media. Kamila Shamsie's Offence: The Muslim Case is a prime example. Offence charts the rise of Muslim extremism, and while Shamsie is of course extremely critical of Zia and his legacy, she reminds us that it was in fact Z. A. Bhutto who opened the door to Saudi influence and thus made Zia's Islamization program that much easier: 40 Tharoor, I., supra note 39. "Bhutto was seeking to extend his influence as a regional leader. In the wake of the 1973 oil crisis, he recognized the oil-producing Arab nations as major power players to whom he wanted to ally himself; his hosting of the Second Islamic Summit was the most visible sign of this. But this new regional association meant allying himself with Saudi Arabia and its ultra-hardline, puritanical Wahabi version of Islam, closely tied to Maududi's JI." 44 As it has been already mentioned, the Afghan war brought billions of dollars of US and Saudi aid to Pakistan, giving Zia the necessary means to implement his extremist interpretation of Islam, and leaving an unwanted legacy, unwanted at least by the majority of Pakistani Muslims: "A new generation of Pakistanis was growing up in a world in which the tentacles of Zia's Islam were everywhere."
45 Mohsin Hamid too, in a chapter entitled "Why Pakistan will Survive", discusses the question of Pakistani identity from many different perspectives, one being how an average Pakistani might relate to Zia's legacy:
"Similarly, if the test of being a Pakistani is that I would like our country to look more like what Zia-ul-Haq had in mind -in other words, a country where you could happily live your life according to any interpretation of Islam so long as it was his interpretation of Islam -then I fail again. I don't want my government imposing its view of religion on me.
[…] So I support the idea that Pakistan should be a place where Muslims are free to practice their religion according to their own conscience, and where religious minorities are free to do the same." 46 Zia's Islamization policy and its catastrophic consequences on the Muslims of the Indus Valley has made its way into contemporary fictional representations as well; many of the current generation of Pakistani writers whose work can easily be qualified as historical fiction have incorporated Zia's legacy into their accounts. They are, after all, the generation that was born in Zia's shadow. While the most direct, albeit brief, reference to the Saudi connection is found in H. M. Naqvi's Home Boy, wherein one of the characters laments the cloud of suspicion that hovers over Pakistanis in the wake of September 11th, reminding the reader that the attackers were, in fact, "a bunch of crazy Saudi bastards" 47 , a more extended treatment of US and Saudi support for Zia is Mohammed Hanif's A Case of Exploding Mangoes. Hanif's novel is a fictionalized account of Zia's final days as Pakistan's president and finally his death in a mysterious plane crash, and presents Zia as a religious zealot bent on imposing his Saudi-inspired interpretation of Islam on the entire country. During his first meeting with his Generals after the coup d'état, Zia berates his audience for their lack of religious conviction -not to mention their inability to understand Arabic - . However, from time to time, there is a glimmer of hope; an October 2013 article in Dawn, "A Sensible Call: Haj Sermon", congratulates the Saudi grand mufti regarding his Haj sermon, "in which the senior cleric called for shunning sectarianism and condemned terrorism, which was much-needed and timely. The symbolic importance of the event cannot be overlooked, as the religious leader spoke to around 1.5 million believers present at Mount Arafat for the largest gathering of Muslims on earth." 57 Contemporary Saudi imperialism in Pakistan has functioned on such a grand scale largely due to Saudi foreign aid at a time when Pakistan is dependent on such aid, yet such funding always comes with strings attached; the solution is to cut the strings. Pakistan must concentrate on strengthening its 53 Shamsie, K. In Pakistan, There's no Answer to Terror. 19 February, 2013 [interactive] . [accessed on 14-02-2014] 16 October, 2013 [interactive] . [accessed on 17-10-2013] .
institutions -poor primary education, for example, is a demographic time bomb waiting to explode -and do everything necessary to end economic dependence on the US and Saudi Arabia: economic development, education leading to employment, a fair and functional tax code. Only then will Pakistan be able to go its own way, and while not all Pakistanis agree what that way should be, their destiny is certainly one of South Asian cultural heritage rather than Saudi Arabian, as Asad Badruddin suggests: "While religion comes from the same source, it is up to different countries and peoples on how to interpret it to enrich their lives. That is why the Islam practiced in Saudi Arabia is different from the one practiced in most of Pakistan. The role of religion (in all of its cultural, spiritual, non-denominational and ritual manifestations) will remain in society. What is important is for thinkers to channel it into a force that is creative and not destructive, inclusive and pluralistic, not one that imposes its will on the unwilling." 58 Most Pakistanis know this, of course, and many are working to make it happen. Pakistan is home to dynamic universities, a free press and a vibrant literary milieu; these are some of the forums which are necessary to resist Zia's legacy and Saudi (and American) influence, to denounce sectarian violence and ultimately to reclaim Pakistan's South Asian Islamic heritage.
